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ART. I. — STUDIES ON THE BIBLE, No. IV .
The Ecodus ;

Passover ; Priesthood ; Borrowing the Jewels. *

One of the leading epochs in sacred history was formed by

the departure of the Hebrews from the land of Egypt. The

chosen seed was originally in a succession of individuals :

Abraham , Isaac, and Jacob. In the children of Jacob the

visible church expanded into a family. The sojourn in Egypt

consolidated the separate clans into the unity of a common

life ; and the exodus transformed twelve tribes of bondsmen ,

apparently helpless, into a nation of kings and priests, power

ful in numbers and resources, compacted together by a com

munity of race and traditions, and inspired by the sense of

an exalted destiny.

In order to obtain a clear insight into the narrative of the

exodus, it is necessary to appreciate what was peculiar in the

destruction of the first -born of Egypt, and in the incidents

HELPS TO THE STUDY.— On the Passover : Hengstenberg's Auth . Pent . 2 : 294.

Witsius' Covenants, B. IV, chap. ix . M'Donald's Pent. 1 : 209, 2 : 268-272. Kurtz'

Old Cov't. 2 : 294-311 . Fairbairn's Typol . 2 : 404. Kitto's Cyclo. Art. “ Pass

over." Orme's Lord's Supper, 10-27. McGee's Atone. Disserta. 35. Bib. Sac.

1845. p. 405. Calvin's Harm. Pent. 1 : 220, 456, 458.

The Priesthood, etc.; Kurtz, 3 : 203-6. Fairbairn, 2 : 244-275. Hengstenberg,

2 : 329-340.

Borrowing the Jewels : Hengstenberg, 2 : 417. Kurtz, 2 : 319. McDonald, 2 :

57. Calvin on Ex. iii : 22 and xi : 2. Rosenmüller on Ex . iii : 22. Kitto Art.

* Weights and Measures." Arbuthnot's Tables. Hebrew Concordance sub voce

Shahal.
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ART. VII.-A Manual of Worship suitable to be used in Legis

lative and other Public Bodies, in the Army and Navy, and in

Military and Naval Academies, Asylums, Hospitals, etc. , com

piled from the forms and in accordance with the common usages

of all Christian denominations, and jointly recommended by

eminent Clergymen of various persuasions. pp. 132. GEORGE

W. Childs, Philadelphia, 1862.

The compiler of this little volume is the Rev. Dr. Shields,

pastor of the Second Presbyterian Church, Philadelphia, and

among others who unite in recommending it, we notice the

names of Drs. Hodge and Boardman (of our own church ), Dur

bin (Methodist), Williams ( Baptist ), Bellows (Unitarian ),

Bishops Potter and McIlvane, and President Woolsey, of

Yale, which are sufficient to evince that the work is

regarded as eminently catholic in its character. It has been

evidently prepared with great care.

If the question as to the use of a liturgy in our church, and

by our ministers in the discharge of their official duties, is

to be regarded either as open , or as settled in the affirmative,

then we can understand why a work like this might be pre

pared and brought before the public by one of our clergymen.

But we beg leave to say that the question, so far from being

a mooted one in our denomination , has been from the first

settled in the negative by the church as a church ; that is,

by a majority so great that the minority has been nowhere.

The fact that in the time of the Reformation there was, here

and there, in the Protestant Church , a man who supposed

a liturgy to be desirable, and who was fearful of intrusting

the management of the public service in the church to any

and every minister without specific directions, proves just

nothing at all in favor of such a form . All , without exception,

had been accustomed to the use of a liturgy, and dispensing

with it, and returning to the usage of the primitive church,

was, in the state of case then existing, a matter of experi

ment. One of the fathers has observed that error may at

times so prevail that truth itself would be an innovation.

And so it was then. But the experiment has long ere this.

been fully made, and has proved satisfactory. And in view
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of it our own branch of the Church of Christ has for more than

two centuries rejected the liturgy. And it is hardly in place

now, and, after three centuries of successful trial evincing the

groundlessness of the aforesaid apprehension, to make that

very apprehension itself the reason for attempting to return

back to the practice which it sought to inaugurate, and

which was a plain departure from the usages of the primitive

church .

If, after the careful training which our church has ever

demanded of her ministry before entering upon their sacred

work, there have been found among them those who can not

select appropriate portions of the Scriptures for any occasion

whenever their services are required ; and who can not,

either there and then, or in a hospital, deliberative body, or

anywhere else , pray without book ; they have been hereto

fore advised by the church to unite with such denominations

as use prayer -books. But if, on the contrary, our ministry do

not require them ; then we may with reason ask, Why should

a pastor of one of our churches prepare such a work ? Why

should others of our ministry unite with Episcopal min

isters in recommending its use ? We say without hesita

tion that we view the whole procedure with feelings of

decided disapprobation . In our view it seems like an attempt

to establish a precedent contrary to the cherished views and

settled practice of our church . And this can not be permitted.

If persons who feel unable to conduct family worship without

a form of prayer ; and if others who, in the absence of a

clergyman , may be called to officiate in the army or navy, at

a burial , for instance, or in a hospital or deliberative body, are

disposed to employ a prescribed form of prayer, let them use

it ; but this manual was prepared mainly to assist clergymen in

the performance of their duties. And in this aspect of the

case we object to it in toto, so far as the ministry of our church

are concerned. It is an attempt to put a yoke upon the neck of

the disciples which neither our fathers nor we were able to bear.

That this manual was prepared mainly for clergymen to

assist them in performing their official duties, is obvious. We

have “ A form of Divine Service for Public Occasions,” which

service is, of course, conducted by clergymen . And another,

“ Form of Daily Prayers in National and State Legislatures ;" all
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of which bodies are provided with chaplains. We have

other “ forms” to be used in the army and navy, and for

public thanksgiving, humiliation, etc. , which were prepared,

of course, for those whose appropriate duty it is to officiate

on such occasions .

And then, moreover (unless we greatly mistake) , in the

“ Form forPublic Worship,” the audible responses are provided

for the congregation , “ Deliver us, O Lord , ” “ We beseech Thee,

O Lord God.” (See pps. 14–17). We know not whether this

were really the design of the compiler, but, from the isolated

position in which these expressions are formed (not wholly

unlike that of the somewhat similar expressions in the English

church service), such seems to have been the intention in

regard to them. And if this be so, it certainly is a most

unwarrantable attempt to innovate upon the recognized and

established usages of our church.

Then as to the subjectmatter of some of the prayers, we

have decided objections to it . In praying for those in author

ity, there is undoubtedly no impropriety in designating them

as servants of God. They possess and exercise in professed

subordination to Him, authority which he has delegated to

such . Hence Nebuchadnezzar, and even Nero, are thus desig

nated in the Scriptures. But this , assuredly can not be

regarded as a precedent to justify the application of this term

to all men indiscriminately . And so, too , in regard to the

terms “ children of God, ” “ brethren ," etc. There may be a

sense in which all men are children of God , as he is the

Father of all ; but in practical theology, the term has a dis

tinct meaning, as when John says, in reference to Christians,

“ Now are we the sons of God ; " and Paul , “ The Spirit bear

eth witness with our spirit that we are the children of God ;

and if children, then heirs ; heirs of God and joint heirs with

Christ. ” Can it be proper, then , in the solemn exercise of

prayer, to ignore these distinctions, as is done in this manual ?

For example, in the prayer for the wounded, p. 68 , they are

called , “ thy suffering children ." And in the prayer for those

under sentence of death for their crimes, p. 68, they (be they

impenitent murderers, guerrillas, traitors , and the like) are

named “ thy servants who for their transgressions are

appointed to die ;" and these prayers are to be offered in the
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presence of the individuals referred to. In like manner, also,

in the burial service, pp . 102 , 103, we have the following :

“Forasmuch as it bath pleased Almighty God, in his wise

providence, to take out of this world the soul of our deceased

brother, we, therefore commit his body to the ground ; earth to

earth , ashes to ashes, dust to dust ; in sure and certain hope of

the resurrection to eternal life, ” etc. How would such language

appear at the burial of the aforesaid impenitent criminals ?

See, also, the prayer after burial at sea, p . 106.

In like manner at the funeral of a public personage ,

p. 96, we have the following Scripture , “ Know ye not that

there is a prince and a great man fallen this day in Israel ? ”

These words as applied to Abner, were literally true , but in

what sense is a public personage who is neither an Israelite

nor a Christian professor to be regarded as a prince and a

great man in Israel ? The same remark applies to the lan

guage used “ at the funeral of a military personage, p. 97,

“ The beauty of Israel is slain upon thy high places” -lan

guage literally applicable to Saul and Jonathan . But in what

sense can it now be deemed applicable to an ungodly or infidel

commander ? In the prayer for the bereaved friends, p. 99,

they, also , are called “ thy bereaved servants, ” though they

may be ungodly, or infidels, or even atheists. We protest

against such an utter misapplication of the words of eternal

life .

It is indeed suggested by the compiler that any expressions

which do not commend themselves may be easily omitted.

But the question here is not about omitting them . It is as to

the propriety of their being thus presented and recommended

to be used. But our limits forbid us to go more fully into the

matter now, and we hope there may be no occasion for

resuming the discussion of the subject hereafter. L.
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