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I. THEOLOGY THE SCIENCE OF KELIGION.^

There are some things relating to the supply of ministers of

the gospel about which the leading Christian denominations are

substantially agreed. It would be strange if any serious differ-

ence existed as to the first and great question of the source of the

supply. It is written, " When he ascended up on high, he led

captivity captive, and gave gifts unto men. . . . And he gave

some, apostles ; and some, prophets ; and some, evangelists ; and

some, pastors and teachers; for the perfecting of the saints, for

the work of the ministry, for the edifying of the body of Christ."

Ministers are gifts to the church from her triumphant and as-

cended Lord. As the first verse cited from the Epistle to the

Ephesians is a quotation from the sixty-eighth Psalm, the import

of the statement of the apostle is that God has never left the

church to its own resources in the matter of providing ministers,

but has reserved to himself, under every dispensation, the prerog-

ative of furnishing them. This divine arrangement keeps the

church dependent on God in a matter upon which her very exis-

tence, as well as her growth and prosperity, depends ; but it is a

wise and gracious one, in that it secures with infallible certainty

to the church, in answer to her prayers, an adequate supply of the

right kind of ministers, and at the same time enables them to

speak as the ambassadors of Christ. The second feature of the

divine plan relates to the agency given to the church in the word

^ Delivered as an inaugural addresss in Columbia Seminary, May, 1896.
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11. Dr. bavinck on the principium externum/

In Dr. Bavinck's Reformed Dogmatics^ theological literature

is being enriched with one of the most scholarly and scientific re-

cent expositions of Protestant theology. The first volume, which

of necessity treats of introduction only, causes us to look forward

with keenest expectancy to the coming two volumes, which will

treat of theology proper.

The tone of the work is so modest and moderate, the evidence

of wide reading, which has apparently swept the whole field, is so

manifest, and the treatment of friend and foe is so courteous,

that the reader of this first volume is inspired with profound re-

spect for this rising Dutch theologian, already widely known in

America.

According to the author's preface, far more attention has been

paid to patristic theology than is commonly the case in works of

this kind.

The author professes himself a Calvinist by conviction, since he

considers this system of doctrine relatively the purest expression

of truth ; but he deplores the fact that the development of Cal-

vinistic theology has so soon been replaced by deformatory move-

ments, which have checked its growth, both on the Continent and

in America. He prefers the older Reformed theologians to the

later, "since in freshness and originality they far surpass the

others." He rectifies, however, all false impressions by saying

that "to praise the old simply because it is old is neither Re-

formed nor Christian." "A system of dogmatics does not treat

of what has obtained, but of what must obtain."

The preface tells us that the author has considered the many
tendencies which cross and recross each other in the field of theo-

logy, and has taken position among them all; and his promise to

appreciate the good, wherever it is found, is fully reclaimed in the

work itself.

' Qereformeerde Dogmatick, door Dr. H. Bavinck, Eerste Deel. Inleiding. Prin-

cipia. Kampen: J. H. Bos., 1895.
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There are certain dogmas which till this day have not been

fully formulated, and on these points, especially, it is that we seek

for further light from every prominent new theologian. And
of these, none is possessed of greater and more practical in-

terest than the doctrine of the Scriptures, which has been con-

siderably influenced by the work of the historical critics. It is

the aim of this paper to give a rapid sketch of the position which

Dr. Bavinck has assumed on the doctrine of the Scriptures, and

especially on the question of inspiration.

The task, however, is formidable, since in giving this necessarily

incomplete outline, the greater part of the first volume before us

had to be condensed in this brief paper. For one cannot appre-

ciate Bavinck's theory of inspiration without a review of his

theory of revelation^ both general and special.

It will be necessary, therefore, first broadly to inquire (I.), What
is Dr. Bavinck's idea of revelation; and (II.), What is his idea

of inspiration.

I.—As TO Kevelation.

According to the author, revelation is the necessary correlative

of all religion, and as such it is not within the province of sci-

ence or philosophy to define its meaning and contents.

Both lack the necessary data to do so. Religion presupposes a

distinction between God and man, and it consists of a " relation of

man to God, not the reverse." Religion and revelation are,

therefore, essentially different. In revelation God is active to-

wards man in behalf of that relation which we call religion.

Revelation is, therefore, a voluntary divine act. It is insepara-

bly linked to supranaturalism, and both of them together stand or

fall with religion.

Revelation has a wide scope, it embraces both nature and grace.

Its exalted aim is to transform humanity, as a unit, into the king-

dom of God, and its consummation is only reached when this result

has been achieved.

We distinguish this revelation as general and special.

This distinction dates from the days of patristic and scholastic

theology. In the latter, it developed into a complete antithesis,
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making reason and faith antipodes, and this complete separation

survives in the dualism of Romish theology. For Rome holds

that God might be known by the light of natural reason, but

that, of his ovt^n good pleasure, he has revealed himself by a super-

added supranatural revelation. The Reformation removed this

dualism, but as the reaction ran into extt-emes, natural religion,

which had first been made a part of Christian doctrine, lost all

significance, and man, in his natural state, lost all responsibility.

But from this position another reaction took place, for neither

Lutheranism nor Calvinism had completely escaped the toils of

scholasticism, and thus, first in sectarian and later on in orthodox

circles, rationalism lifted its head.

But the rationalistic position destroyed itself ; its untenability

was proved alike by philosophy, by the comparative history of

religion, and by general and Biblical criticism, and in our day the

value of the so-called theologia naturalis is in the ascendant

again.

The Scriptures convey the idea that all revelation, even that of

nature, is supranatural. For revelation is God's self-manifesta-

tion, in any sphere whatever, and thus the Scriptures inseparably

link religion to a supranatural revelation ; the first is destroyed

by the destruction of the latter. There is, therefore, no question

of a religio natumlis, for the antithesis is not between supranat-

uralism and rationalism, but between supranaturalism and natu-

ralism.

The idea of revelation is involved in that of God.

And yet we must distinguish between supranatural and imme-

diate revelations. Great confusion was created by a wrong use of

the terms mediate and immediate. Strictly speaking, there is no

room for immediate revelation, for Fi?iitu?n non est capax irijiniti.

Both in the supranatural and in the natural revelation God comes

to us mediately. In the status integritatis both therefore go

hand in hand. From the very first God revealed himself by ap-

pearance, word, and deed, and sin did not change this.

God's witness of himself, in nature and in the human consci-

ence, is universal and is appreciable by every man and this uni-^

versal revelation has ever been accepted by Christian theology.

19
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But, according to the Scriptures, this natural revelation con-

tains supranatural elements; the history of fallen humanity bears

witness to it. God wrought miracles before the eyes of the hea-

then, and a priori the working of supranatural powers among

those heathen is neither impossible nor improbable. There seems

to be a stratum of revelation common to all religions. "Whole

periods of sacred history, of the utmost importance to the historia

revelationis^ are devoid of any supranatural manifestation.

Natural and supranatural revelation must, therefore, not be

identified with general and special revelation.

The testimony of the church as to the insufficiency of general

revelation is practically unanimous. It is but a partial revelation,

and lacks the very thing which sinful man needs

—

redemption.

Philosophy, in its limitations, could never offer an authoritative

religion. What is called religio naturalis has never satisfied any

people, and the sober historical sense of our nineteenth century

has utterly discarded it.

All heatlien religions, however, are founded on general revela-

tion. Two theories now present themselves : (1), That of the Scrip-

tures, which considers all heathen religions darkness and ignor-

ance, vain wisdom, sin and unrighteousness, hence a process of

degeneracy; and (2), That of science, which beholds in all reli-

gions a succession of evolutionary steps. The latter theory is far

more improbable than the former, and, after all, it has no higher

rank than that of a questionahle hypothesis.

By the general revelation, which the Scriptures teach, we are

enabled to appreciate the elements of truth which we find in all

false religions; and especially the Reformed doctrine of common
grace enables us to value them aright. The ideas of God, guilt,

need of pardon, sacrifice, priesthood, temple, cultus—all these, in

whatever distorted form, are found in all religions. But Christi-

anity is the highest and purest religion, because it is the true one.

It is the original of many caricatures, the reality of many sem-

blances.

Thus the revelatio generalis is of importance to the Christian.

By its aid he is kept from feeling himself a stranger in the world.

Subjectively the Christian beholds God in nature only by what
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he knows of God from the Scriptures, but objectively nature pre-

cedes grace, the general revelation precedes the special. The

revelatio generalis offers problems for solution which disquiet

the souls of men, and which philosophy vainly endeavors to solve.

Thus man is kept from sinking to the animal level; his higher

destiny is kept before him, and indirectly it contains the pro-

phecy of man's restoration in Christ.

Thus nature and grace, creation and regeneration, are kept in-

separably connected. Without the general revelation the special

would lose its connection with the Kosmos.

Religion is organically connected with man's nature, general

and special revelation join hands; God, who does not leave him-

self without a witness in the first, reveals himself in the second

as a God of mercy and grace. Special revelation, in all its forms,

seems reducible to the following three means

:

1. All religious faith desires a near and not a distant God.

Hence the theophany.

2. All religious faith expects a revelation of the divine will.

Hence the diviner, the magician, the oracle, the prophet.

3. They all expect divine interposition in the hour of need.

Hence the miracle.

Now, superstition is a bastard form of true religion. Spiritism

and hypnotism prove that, on the darker side of the spirit's life,

forces lie hidden which may establish a closer contact with the

unseen world. The Scriptures, however, unequivocally condemn

all such things. Here is precisely the difference between true and

false religion. In the latter, man seeks God ; in the former, God
seeks man. What is a caricature among the heathen, and a shadow

among Israel, has, in the Christian religion, become a veritable

and spiritual reality.

Jehovah reveals himself as a personal theophany till the giving

of the law; thenceforth he withdraws into the holy of holies till

in Christ the theophany is fully realized. Through him and

through the Spirit, whom he sends, the indwelling of God among
his people becomes a true spiritual reality, and finally its com-

plete consummation is reached in the New Jerusalem. Prophecy

brings the special revelation to us as a direct communication of
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the divine thought. It always places the divine truth over against

the human lie. It may appear in higher and lower forms, and

usually comes directly, without any vision. Prophecy proceeds

from the indwelling Spirit of God. In itself imperfect, it looks

forward to the day of perfect things, to him of whom Moses pro-

phesied, to him who does not receive revelations, but who reveals^

and who imparts his Spirit to his disciples and to his church.

The miracle also belongs to the special revelation. The Old

Testament teems with them. But Israel does not understand

their import. On this account the prophets begin to point to the

TWO 1''> the day of the Lord, which, according to the Scriptures,

comes in the New Testament revelation. With Christ a new-

cycle of miracles begins, which for a time survives his departure,

and then gradually merges in the spiritual miracle, until at last,

in the alwv fikXkwv^ the miracle will become nature, and the king-

doms of this world shall become the kingdom of God.

Dr. Bavinck now proceeds to the idea of a special revelation.

He shows how the scriptural system of revelation has been neg-

lected and ignored in Christian theology. The theologians have

not given themselves sufficient pains to truly appreciate this idea.

Both rationalism and supranaturalism saw in it only an external

comimmication of doctrine. This position was deservedly de-

molished by rationalistic criticism. But the intimate relation be-

tween religion and revelation remained, and efforts at reconstruc-

tion are made by more recent theologians.

German philosophy unduly extended the idea of revelation, or

adopted the Schleiermacherian theory, which follows somewhat

the following line of thought : Kevelation is to be distinguished

from theopneusty or from the Scriptures, which are only the re-

cord of revelation, not revelation itself. Revelation is a religious,

or, rather, a soteriological, idea, a correlative of religion. Pro-

ceeding from God as Saviour, its contents are religio-ethical

truths. It is rather natural and human than supranatural, and

it presents a double aspect, the external (manifestation) and the

internal (inspiration).

Ritschl takes a different position, and lays special stress on the

positive historical character of all revelation, which in Christian-
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ity centres in Christ. But till this day Dogmatics lacks a pure

and clear conception of revelation. "The theologians are not

agreed on anything which is of importance in this idea." (Dr.

Bavinck, p. 267.)
^

Dr. Bavinck now attempts to define the scriptural idea of re-

velation. He tells us that the revelation which the Scriptures

teach is a historical and organic whole, revealing itself in theo-

phany, prophecy, and miracle. God seeks man in this special

revelation. It begins at the fall, and reaches out to the incarna-

tion. It enters history, and completely identifies itself therewith.

It uses every type of character and talent and individuality. It

assumes the shape of types and shadows, imagery and symbol,

art and poetry, epistle and chronicle. It borrows from other re-

ligions. It even utilizes the lot, the dream, and the vision. In

it the divine and the human completely cooperate. The correct

view of this revelation is, therefore, a central and organic one,

whose focus is the incarnation of God; for under both the Old

.and New Testaments the Logos is the subject of special revela-

tion. The dispensation of the Spirit begins when God has fully

revealed himself in Christ. Then the aloiv ouroc is changed into

the acoju fiiXXov, in which everything looks back to and is deduced

from Christ.

Miracles and prophecy, in a specific sense, may have ceased in

this dispensation, but the church itself is from moment to moment
the product of that special revelation, which is continued, in a

spiritual sense, and looks forward to heaven. Scriptural revela-

tion is, therefore, a historical process, an organic system. God tri-

umphs in it over everything outside of himself. Revelation is

soteriological, not in a religio-ethical sense, much less in a merely

intellectual sense, but in a scriptural sense; so that the contents

of revelation are not doctrine, or life, or emotion, but all of these

combined, a divine work, a world of thoughts and acts, an ordo

gratice, which battles with and conquers the ordo peccati. Its aim

is not intellectual enlightenment (rationalism), nor morality

(moralism), nor religious sensibility (mysticism) ; but its aim is to

^ Compare Dr. Geo. Vos' criticism in the Presbyterian and Reformed Review

for April, 1896, p. 359.
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snatch man, the world, the whole xoafio;; from the power of sin;

so broad is the scope of divine revelation.

Dr. Bavinck now proceeds to point out the relation between this

special revelation and supranaturalism, on the one hand, and

naturalism, on the other. Beth have ignored the organic con-

ception of revelation. These terms, though unscriptural, are yet

founded on the Scriptures. But both theologians and philosophers

have, on the one hand, understood these terms in a modified

sense, identifying the supranatural with the suprasensual, and, on

the other hand, this idea has been unduly restricted. It has been

separated by some from created things in general, and by others

from the spiritual miracles of regeneration, since it was claimed

that both, looked at from the divine standpoint, were not supra-

natural at all. Thus special revelation was severed, on the one

hand, from nature, and, on the other, from the works of grace

which characterize the life of the church. The historical and or-

ganic character of special revelation was ignored, it was made to

soar above nature and humanity, instead of entering into it.

This dualistic and supranaturalistic system found its fullest ex-

position in Romish Catholic theology, but there also its manifest

inconsistency aroused great opposition. Protestant theology oc-

cupies a different position, inasmuch as it establishes an antithesis,

not between nature and revelation^ but between sin and revela-

tion. The qualitative relation between natural and supranatural

religion has taken the place of the quantitative one.

As regards the relation between revelation and naturalism, the

rationalists may be divided into four groups, which vary between

that conception of the relation between reason and faith which

makes the former the arbiter of the claims of supranatural revela-

tion, and that other and radical conception of this relation which

denies supranaturalism altogether, and deems natural religion

sufficient for all purposes. Here the very possibility of a supra-

natural revelation is denied, both on the divine and human side

;

for even if it did exist, it is claimed, the data for its appreciation

by man would still be lacking. All faith is built on human au-

thority, and reason determines it.

But the task of rationalism was not as easy as was at first sup-
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posed. The facts of revelation must be explained, a theory for

its miracles must be propounded. In endless ways this task was

attempted, only to end in an acknowledged and complete failure.

Word and fact in revelation are inseparable. Our view of life

and of the world ultimately decides our belief or unbelief in su-

pranaturalism. What we believe is determined by what we are.

The supranaturalist may only know in part, he may fail to as-

sign to each several act or word its specific place, but he is in

conscious harmony with revelation as a whole. He retains his

grasp on religion, for religion and revelation—the religion of the

Scriptures and the revelation of the Scriptures—are inseparable.

In a rapid sketch Dr. Bavinck now points out the failure of

monistic naturalism, both in its pantheistic and its materialistic

aspect, to solve the riddles which are embodied in the laws which

govern mind and matter. Theism finds " their key in God."

The author shows how science and faith can stand side by side

if they will only respect their own boundary lines. Miracles are

a matter of history, not of experiment, they rest on testimony.

The xocTfxot; is still in a process of teleological development which

brings her to her divine destiny, that is, according to the Scrip-

tures, to her complete recreation and riddance of sin.

Hevelation, therefore, occupies a definite teleological position

in God's plan with the world. Even without the fall, there would

have been room for prophecy and miracles. Supranaturalism is

not necessitated by the fall. Not revelation itself, but its soterio-

logical character, wa# made necessary by sin. Though not a

product of nature, revelation is, therefore, perfectly natural.

This revelation is an organic whole, a world by itself, distinct

from nature, and yet perfectly adapted to it. In it there are

many things which we now but partly understand ; but this does

not discourage us.

Faith in this supranatural revelation reconciles us to the things

that are, in the hope of what they will become. All other sys-

tems offer us an outlook on barren vistas ; revelation reveals to us

the coming of God to humanity, forever to dwell with it. The
status peccati, changed into a status gratiae for the believer,

will yonder be changed into a status gloriae.



290 THE PRESBYTERIAN QUARTERLY.

This brings the author to the consideration of the Holy Scrip-

tures. He begins by pointing out the close relation between reve-

lation and religion. The Chinese, Indian, Buddhist, Persian,

Mohammedan, Jewish, and Christian religions are called hook-reli-

gions by Max Miiller, because they have holy writings.

Thought and word, the idea and its expression, are insepa-

rably connected. Of all writing it may be said that it is the

Ivadpy-coatc, of the word.

The idea of the Scriptures is historic, revelation consists of

acts and facts, which are transient, nay, from one aspect all reve-

lation may be considered an actus transiens, temporary, even mo-

mentary. It shares this transitoriness with all earthly things.

Christ is the centre of revelation, but Christ is a historic person,

the facts in his life cannot be repeated. All revelation, not as

doctrine, but as incarnation, must be historic ; it is destined for

humanity, not considered as an aggregate of individuals, but as

an organic whole, living and moving in history.

Writing is the adp^ of all language. The central fact of reve-

lation, viz., the incarnation, leads to the Scriptures, for in a cer-

tain sense the Scriptures are the incarnation of revelation. But

since revelation is an actus transiens, the Scriptures themselves

must be the same.

Formerly the theologians identified revelation and theopneusty,

this has changed. A larger conception of revelation, as a his-

toric process, has taken its place; for the past and its inspired

record may lie ages apart; e. the hist(fry of creation, of the

patriarchs, etc.

Modern theology, so far from identifying revelation and theop-

neusty, has gone to the other extreme, and has denied the insepa-

rable connection between revelation and the Scriptures. But since

revelation is historic, the only way of knowing it is by testi-

mony. The rejection of the Scriptures is, therefore, the rejec-

tion of this attestation, the denial of a special divine act of reve-

lation, and, therefore, in principle, the denial of all revelation.

Both tendencies are, therefore, equally dangerous.

Revelation divides itself into two great dispensations, of both

of which Christ is the object. The first is, at it were, the prepara-
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tion of a tabernacle for the coming Christ; the second is the re-

cord and testimony of this tabernacling. In both dispensations

revelation and its record go hand in hand. The Scriptures de-

velop as revelation proceeds, till the latter, in a specific sense, is

closed, and the dispensation of the Spirit begins. Objective reve-

lation now changes into subjective appropriation. In Christ an

organic centre of a new life has been created. The Holy Spirit

now takes everything from Christ, nothing further is added to

revelation, and yet in another sense revelation proceeds. Its final

aim is not Christ, but the neio man^ the indwelling of God with

his people. Again, we find the theophany, prophecy, and the

miracle, but in a new and higher sense.

The miracles are those of God's grace in Christ; prophecy

lives on in the illumination of the believer by the Holy Spirit;

the theophany is now the conscious indwelling of the life of Christ

in his church.

Kevelation in its continuation is now, therefore, both doctrine

and life. The Scriptures are the light of the church; the church

is the life of the Scriptures. The Scriptures explain the church

;

the church understands the Scriptures. Hence these organically

developed Scriptures are vital to the church of all ages. They

are the viva vox Dei Oninipotentis ad suam creatiiram. The
Scriptures are, therefore, not only inspired, they inspire. Thus

the consummation of all things is prepared, in which the Scrip-

tures will fall away, and all believers will be directly inspired of

God. There prophecy and miracle have become nature, for God
dwells with his people.

II.

—

Inspiration.

No dogma has been so generally received as that of the Holy

Scriptures. The Jewish and Christian church alike received them

as the word of God, and have quoted them as such. The church

fathers, as early as Irenseiis, recognized the inspiration of both

Testaments, their divine origin was acknowledged on all sides.

The idea of inspiration was conceived as a " driving," a " lead-

ing," or especially a "dictating" by the Holy Spirit. As God's

word the Scriptures had final authority. But in those early days
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the true conception of inspiration occupied the mind of the church

less than the establishment of the canon.

The theology of the Middle Ages added nothing to the dogma
of the Scriptures, since their authority was fixed and recognized

by all. The Council of Trent accepted the scholastic idea of the

Scriptures, but extended it to tradition also.

Strange to say, the first avowed opposition to the doctrine of

inspiration came from the Jesuits, of Louvain, in 1586 (312), who
rejected verbal inspiration, and denied the necessity of an imme-

diate revelation. Erasmus limited inspiration to the dogmatical and

ethical contents of the Scriptures. This idea survived, and was

reproduced by many Catholic theologians, who ascribed to the

other portions of the Bible a common divine assistance and super-

vision instead of inspiration.

Most of the post-reformatory Catholic theologians, however, re-

ject both the negative and verbal inspiration, and cling to the

theory of an inspiratio realis^ which may be either true revelation

or mere assistance (314). But the Catholic Church symbolically

maintains the Tridentine position, and considers inspiration as a

positive activity of God's Spirit, which produces an infallible word.

Luther may have attacked the canon, but he strenuously de-

fended the old faith of the church in regard to inspiration ; hence

the Lutheran symbols possess no separate article on the Scrip-

tures. The erratic Zwingli admits the inerrancy of the Scrip-

tures, but extends inspiration also to heathen literature. Calvin

admits the canonicity of the whole Bible, and considers it fully

and literally the word of God.

Almost all the reformed symbols have an article on the Scrip-

tures. Their views of inspiration, however, are largely mechani-

cal;, they considered the sacred writers merely as scriptores, aman-

uenses, notarii, etc., but inspiration was held to \iQ plenary, in the

fullest sense. Then came the reaction. All the old attacks of the

early Christian ages against the Scriptures were renewed by ration-

alism and deism, and by the historical criticism of the day. These

attacks caused a revision of the old doctrine of inspiration. Thus

arose the dualistic conception of inspiration, which once more

separated doctrine and history, ethics and chronology, in the Scrip-

tures.
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As a further reaction from this view, Schleiermacher's dyna-

mic theory of inspiration originated, which makes it a habitual

characteristic of the sacred writers, differing in degree only from

that common to all believers. The Scriptures are not infallible,

for they are not revelation itself, but only its record. This theory,

therefore, makes inspiration a quality of the writers^ rather than

of the Scriptures, It is a habitual instead of an evanescent qual-

ity ; it is dynamical, and, therefore, does not exclude the possi-

bility of error.

This theory has almost entirely supplanted the earlier doctrine,

and yet it is manifestly unsatisfactory both to faith and science.

The rationalistic theologians have, therefore, entirely discarded

inspiration, whilst they uphold the Scriptures for their historical

value, as a means of grace and as an aid to the religious and

moral life. The radicals among them alone have openly ridi-

culed the sacred Scriptures.

Dr. Bavinck now proceeds to give us the scriptural data for

the doctrine of inspiration. The Old Testament affords the fol-

lowing data

:

1. The prophets are conscious of a divine calling.

2. They speak what Jehovah revealed to them.

3. They know when and where he spoke to them, and are con-

scious of these inspired moments as special occasions.

4. They distinguish between their own knowledge and divine

revelation.

5. Whether speaking or writing, they know themselves to be

divine oracles.

6. They affix the same authority to their written and to their

spoken word.

7. The prophets recognized the existence of the thora, and

stand on this basis together with their opponents. Their religion

is not different from that of the people, as modern criticism avers.

8. It is a priori probable that the written law existed long be-

fore the time of the prophets. This thora was from the begin-

ning authoritative as God's word.

9. The historical books are all written by prophets, and in a

prophetic spirit.
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10. The poetical books of the Scriptures have a religio-ethical

character.

11. The Jewish Scriptures obtained authoritative force as they

became known to Israel. The canons of Philo and Josephus are

like our own.

That this canon had divine authority for Christ and the apos-

tles appears from the following considerations

—

1. The formula of citation proves it.

2. The fact itself is expressed and taught.

3. Christ and the apostles, so far from assuming a critical atti-

tude towards the Scriptures, always accept them without question.

4. Dogmatically, the Old Testament is both for Christ and the

apostles the sedes doctrince.

5. Yet the Old Testament is usually cited in the New Testa-

ment from the Septuagint.

6. There is great difference in the material use made of the

Old Testament in the New Testament.

As to the inspiration of the New Testament the following data

present themselves

:

1. The testimony of Jesus is considered infallible in the whole

New Testament.

2. This infallible testimony of Jesus is communicated through

his apostles, who are appointed witnesses of his life and doctrine,

through the operation of the Holy Spirit.

3. The apostles fulfil this divine mission.

4. The witness of Paul stands by itself.

5. The writings of the apostles were from the beginning

authoritative in the church. Their canonization is not an arbi-

trary act of the church, met in council. It is rooted in their very

existence. Suo jure, they possess authority.

6. It is impossible to settle the question of the principles which

have guided the church in fixing the canon. The Spirit, who in-

spired them, led the church to recognize them.

Of all this revelation Christ is the centre, it cannot be sepa-

rated from him. Revelation exists, because he is the )^6ifoz.

What, then, is the Biblical idea of inspiration ?

The Scriptures nowhere give us a clearly formulated dogma of
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inspiration. And yet the Scriptures teach it, but just as they do

the dogmas of the Trinity, the incarnation, the atonement, etc.

It is quite universally admitted that Christ maintained the inspi-

ration of the Old Testament Scriptures. Eothe, however, is one

of the few who doubt it, and he severs the testimony of Christ

from that of the apostles, thus unintentionally undermining

Christ's own authority, for it was he who appointed the apostles

as witnesses of the truth.

The position of the critics who allow only such a theory of in-

spiration as is consistent with their view of the phenomena of

the Scriptures is wholly untenable; for these phenomena cannot

set aside the testimony of the Scriptures concerning themselves.

The critic, therefore^ virtually places his scientific estimate of the

Scriptures over against and above this testimony.

Historical criticism may be valuable within its own sphere, but

it is manifestly unable to give us a dogma of the Scriptures, for

the reason that the methods of the critics place over against the

doctrinal self-witness of the Scriptures the dogmas, which result

from the scientific treatment of isolated facts. This can never be.

When, therefore, the contention is raised that our doctrine of in-

spiration must correspond with the phenomena of the Scriptures,

we announce the principle that the phenomena of the Scriptures,

not as they appear to the critics, but as they are in themselves,

are consistent with the self-witness of the Scriptures.

OeoTrpeuffTo^ (2 Tim. iii. 16) may have an active or a passive

sense ; it may mean God-hreathing or God-hreathed. The latter

sense seems preferable, because it best harmonizes with the extra-

scriptural use of the word. The classical meaning of the word

was much wider. All great acts were due, according to the Ro-

mans and the* Greeks, to a divine afilatus or inspiration. To this

cause the greatest geniuses have ascribed their happiest thoughts.

It is a patent fact that the human spirit is able, by its own opera-

tion upon the souls of others, to change the thoughts of millions

and to entirely alter the complexion of their consciousness. Now,

according to the Scriptures, Grod's Spirit is immanent in all cre-

ated things, and this immanence is the basis of all theopneusty.

All life is inspired by the Spirit, and he is the source of all wis-
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dom and understanding. In the church, he regenerates and re-

news, and all prophecy comes through him. Thus, also, in the

Scriptures. He is the Spirit of inspiration. His activity in this

regard, however, does not stand by itself, but is closely related to

this immanent work in the world and in the church.

On the other hand, inspiration may never be identified, as is done

by some modern theologians, with heroic, poetic, and religious en-

thusiasm, for the gift of theopneusty is only given within the

circle of revelation. These two, however, again, are to be sharply

distinguished, for the one is the work of the Logos^ the other of

the Spirit. Inspiration is founded in revelation, but rises above

it. Neither must inspiration be identified with regeneration, as

has been done by ethical theologians, although it stands vitally

connected with it, for regeneration touches the whole man, in-

spiration only the consciousness. The one sanctifies and renews,

the other enlightens and teaches. Regeneration is a habitus per-

manens^ inspiration an actus transiens.

What, then, is inspiration? God speaks by the mouth of

the prophets. Of him, the true subject, alone the preposi-

position u7t6 is used ; of the prophets, dia with the genitive. The

Holy Ghost is, therefore, the true speaker. Our conception of

the process of inspiration, according to the Scriptures, should be

as organic as possible. There is a difference between the inspira-

tion of prophets and apostles, and of both classes again amongst

themselves. The inspiration of the prophets is momentary, that

of the apostles is permanent; in them the Holy Spirit dwells im-

manently and leads and enlightens and teaches them. Different,

however, as the character of the inspiration in various persons

may be, we must not conceive of it as something mechanical, but

as something organic. Just as the Logos, through his incarnation,

has entered into humanity and has organically united himself

therewith, so also the Holy Spirit in inspiration. He speaks

through inspired men, and yet they speak themselves. The Holy

Spirit has prepared these men, with their various characteristics

and antecedents, and uses them, such as they are, in character,

inclination, intellectual attainment, etc. They are but rarely im-

pelled to write, but naturally the act leads to the recital, and the
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recital to the written record ; and on this very account, that the

writings of prophets and apostles have originated in and not out-

side of the sphere of history, there is room for the science of bib-

lical criticism. Thus, also, the difference between the various

authors can be explained. Entering into the man, the Holy

Spirit entered into his style and language and intellectual equip-

ment. This also explains why Hebrew and Hellenistic Greek

were used as the vehicles of divine truth. In the latter, in the

marriage between pure Hebrew and pure Attic Greek, lies the

thought of the universality of that salvation which was from the

Jews. This organic inspiration alone does justice to the Scrip-

tures. In the doctrine of the Scriptures it is the application of

the central fact of revelation, the incarnation of the Word.

These two run parallel. What the koyo:: became in his incarna-

tion, the revelation of God inspired in the hearts of men became

when it was reduced to writing. It entered into the sphere of

creation, into the lives and history of the nations, in every possi-

ble human form, even into the weak and despicable; and, as a

written word, it subjected itself to the common lot of all Scrip-

ture. As every human thought and act is due alike to the action

of God, and is at the same time wholly the fruit of human activ-

ity, so, also, are the Scriptures a product of the Spirit of God,

and yet at the same time wholly a product of the activity of the

writer. " ^eia Trdura xm dud^pcoTitva navray This organic con-

ception has often, though wrongly, been used to minimize the

authorship of the Spirit. Just as the doctrine of the incarnation

demands that we follow it in all its implied weakness and shame,

so, also, in the doctrine of inspiration. There, also, we must re-

cognize weakness and poverty, and the servant attitude ; but so

that, as in the incarnation, here, also, the idea remains of the im-

maculate conception of the Scriptures.

The history of the doctrine of inspiration is very suggestive.

Up to the seventeenth century the idea of inspiration was always

further extended, until it reached the vowels and pointing of the

Scriptures {insinratio piinctualis) . Since then it has shrunk back,

first, to the words {inspiratio verhalis)^ then to the mere tJiought

{inspiratio realis), then to the religio-ethical contents of the Scrip-
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tures {inspiratio fundamentalist or i^eligiosa), thence to that of

the person {inspiratio personalis) , and finally to a complete denial.

Now the doctrine of the Scriptures has nothing sectarian in it.

It is a fundamental article of faith for the whole church. This

dogma has fought its way back again from a place among the

media gratice to its legitimate position in the introduction to dog-

matics. The position of the mediation scliool, which denied the

inspiration theoretically and scientifically, and yet used it prac-

tically from the pulpit, has been relinquished. The radicals even

now acknowledge that the Scriptures teach inspiration, and that

this dogma stands or falls with the Scriptures themselves. The
doctrine of inspiration has survived all assaults on it, like that of

the Trinity, the incarnation, etc. It is accepted by the church,

not because it is fully understood, but because God has so re-

vealed it.

The scriptural dogma of inspiration is inconsistent with the

inspiratio fundamentalis 2in.di personalis. It is admitted that the

Holy Spirit has made use of different persons and talents, and

that all books of the Bible are not of equal value ; but this con-

ception of inspiration is scientific rather than scriptural.

It wipes out the boundary lines between inspiration and illumi-

nation, or regeneration ; between the intellectual and the ethical

life ; between the Scriptures and edifying literature. Moreover,

it makes the church dependent on critical science, to tell her what

is and tohat is not Scripture. In vain does this theory appeal to

Christ as the source and authority of all dogmatics; for the writ-

ings of the apostles give us the Christ of the Scriptures, and if

that Christ be authoritative, his testimony must settle tlie doctrine

of the Scriptures, and that of inspiration must be accepted on his

authority.

The inspiratio fundamentalis goes still further and accepts in-

spiration only for some portions of the Scriptures. This dualistic

and deistic theory does not commend itself to reason. Facts and

words, the historical and the ethical, are so interwoven in the

Scriptures as to be inseparable. Neither of the above theories is

a whit more scientific than the strictest inspiratio verhalis.

The remaining theories of inspiration are virtually identical.
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For the fact remains^ that the Holy Spirit^ availing himself of all

the antecedents^ and of the present environment of the sacred

writers^ awoke in them the consciousness, the thoughts, and the

words, which expressed his ideas. The thoughts call for words^

the words for vowel points. This, however, does not oblige us to

accept the inspiration of the vowel points, as we possess them

from the Masoretic text. The Scriptures may never be viewed

atomistically, its parts do not stand by themselves with an indi-

vidual and infinite meaning.

Our conception of inspiration should be organic, thus assigning

a meaning to the smallest thing, though not of equal importance

with all the rest. Nothing in the Scriptures is accidental, yet

some things lie nearer the centre, others on the far distant peri-

phery, yet these things are one and all the thoughts of God.

Grades of inspiration, therefore, do not exist.

There is one life, one under all its aspects, tota est in toto cor-

pore et in omnibus partihus. It is one Spirit from which the en-

tire Scriptures proceed, through the consciousness of various and

different writers. In the Scriptures, also, there is a difference of

gifts, but the same Spirit.

Many objections have been raised against the doctrine of in-

spiration. They originate in historical criticism, in the discre-

pancies of the Scriptures, in the citations of the Old Testament in

the New Testament, in secular history, in the fixedness of natural

laws, in religion and ethics, etc. We should not wonder at this.

Since the Scriptures describe God's revelation in Christ, the world

cannot treat them differently than it treated him. Its attitude to

the Scriptures has been the same throughout the history of the

church.

The Scriptures demand that every thought of man shall be

brought into obedience under Christ ; the world refuses to do so.

This battle is fought by the simplest and the wisest alike, the be-

liever shares this conflict with the unbeliever. In nature, in his-

tory, in all science, the same difficulty has to be faced, and the

same law of faith is imposed. By the organic conception of in-

spiration, however, many of the difficulties vanish.

It shows that the human, in all its weakness, can become the
20
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organ of the divine, it explains the difference between different

authors. Gratia non tollit sed perficit iiaturam. This organic

conception of inspiration does not exclude the common, human,

and natural life, but it makes it subservient to the thoughts of

God.

The picture needs the shadow as well as the light. To draw a

correct picture of Christ, human sin and Satan's lie must be por-

trayed in all their nakedness. Christianity and humanity are not

antitheses, the first is the restoration and renewal of the latter.

Moreover, the aim of the Scriptures is a religio-ethical one, the ,

Scriptures are not a manual of science, only a source of theology,

and as such they should be read theologically.

They mistake, who imagine that the Scriptures offer us a com-

plete history of Israel, or that it is possible to construct a life of

Christ from the four Gospels. The. Holy Spirit never intended

such a thing. Inspiration is no notarial record. Hitherto all at-

tempts at a harmony of the Gospels have failed. Exact knowledge,

like that imparted by mathematics, astronomy, etc., the Scriptures

do not afford. It is wrong to make such demands on them, and

for this very reason the autographs are lost; the text of the

Scriptures is corrupt, however slightly it may be, and for this reason

the church (and not the laymen only) possesses the Scriptures only

in poor and fallible translations. These are undeniable facts, and

they teach us that the sole aim of the Scriptures is to make us

wise unto salvation. And yet these Scriptures, although not a

manual for art and science, affect and influence man in all his re-

lations. Sin is not wider than God's grace in Christ, and the

Scriptures are God's word unto salvation, but also on that very

account, a word for the family, for society, for science, and art.

Without entering into scientific details and using the language of

common life, that of intuitions and first impressions, this word

will abide forever, side by side with sciences and schools of phil-

osophy. It is forever young and fresh. Yerhum Dei manet in

aeternum.

I have been able to touch only on the salient points of this

masterly discussion. As has been seen, the great thought of the

entire mental process on the doctrine of revelation is the necessi-
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ty of its swpranatural and historic character ; and as regards in-

spiration, its organic character.

The author has the courage of his convictions, a peculiarly

transparent style, a wide reach of information, and is, unques-

tionably, master of his subject. It may be desirable to recapitu-

late all that has been said in the following theses, which, I think,

fairly represent the author's process of reasoning

:

I. Revelation is a voluntary divine act, and is to be distin-

guished as general and special.

^. This distinction dates from the days of patristic and scholas-

tic theology, and, notwithstanding all attacks, survives till this day.

3. According to the Scriptures, all revelation, even that of na-

ture, is supranatural.

4. The idea of " natural theology " must be discarded.

5. Supranaturalism must be distinguished from immediate re-

velation.

6. General revelation is the common basis of all religion. By
its aid Christianity can appreciate what is good in all other reli-

gions. Itself is the true, and, therefore, the highest form of re-

ligion. Thus the great importance of general revelation becomes

apparent. Nature and grace are, by its aid, kept inseparably

connected.

7. The means of special revelation are indicated by all religi-

ous faiths. The false and the true are like the caricature and its

original.

8. Special revelation is characterized by the theophany, pro-

phecy, and the miracle.

9. Christian theology, till this day, has never given itself pains

to truly appreciate the idea of special revelation.

10. This special revelation is a historic and organic whole,

completely identifying itself with humanity, and having for its

aim the destruction of the power of sin.

II. This organic conception has been ignored by supranatural-

ism and naturalism alike.

12. Naturalism fails to explain the facts of revelation; supra-

naturalism finds the key of the mystery in God, and retains its

hold on religion.
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13. Kevelation occupies a definite teleological position in God's

plan with the world.

14. Supranaturalism was not necessitated by the fall, but is in-

herent in the very plan of creation. Sin caused, not revelation

itself, but its soteriological character.

15. Revelation is incarnated in the Scriptures, and is destined

for humanity as an organic whole.

16. Revelation and theopneusty must not be identified; nor

must revelation be separated from the Scriptures.

lY. Revelation divides itself into two dispensations, alike oen-

tering in Christ. It is only fully and really closed when humanity

is renewed in Christ.

18. The church has been practically unanimous on the dogma

of the Scriptures. Patristic theology concerns itself but little

with the technical idea of inspiration. Scholastic and Catholic

theology hold to plenary inspiration with a largely mechanical

aspect.

19. Schleiermacher's dynamic theory has almost entirely sup-

planted this older view, but it satisfies neither faith nor science.

20. The Scriptures both of the Old and the New Testament

afford abundant data for the doctrine of inspiration. Christ, their

centre, is also their very life.

21. The scriptural idea of inspiration is utterly at variance

with that which severs the testimony of Christ from that of the

apostles, and also with that of the Higher Critics, which makes

the doctrine of inspiration dependent on the scientific treatment

of isolated scriptural facts.

22. Inspiration differs from the heroic inflatus of the heathen,

and it cannot be identified with either revelation or regeneration.

23. The scriptural idea of inspiration is thoroughly organic,

and thus the differences between the inspired books are explained.

24. The incarnation of the Logos runs parallel with the reduc-

tion of revelation to writing.

25. The inspired record is the product of the Spirit of God,

and yet wholly the product of the inspired writer.

26. Like the doctrine of the incarnation, that of inspiration

implies weakness and shame, and at the same time immaculacy.
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27. It has survived all assaults, and is received by the church

on God's own authority.

28. The scriptural doctrine of inspiration is incompatible with

the theory of fundamental and personal inspiration. Neither of

them is more scientific than the baldest verbal theory.

29. The latter {inspiratio verhalis) commends itself to reason,

although it does not prove the inspiration of the words and points

as we now have them.

30. There are no grades of inspiration, but one inspiration

under various aspects.

31. The objections raised against this doctrine arise from the

innate enmity of man against God and his revelation in Christ.

32. The organic theory of inspiration disposes of many of these

objections, since it shows us the true relation between God's re-

velation in Christ and humanity.

33. It is the aim of the Scriptures to make us wise to salva-

tion, not to impart knowledge after the manner of the exact sci-

ences. They give us neither a complete history of Israel nor of

Christ. All efforts at harmonizing the Gospels have failed.

34:. The Holy Spirit allowed the autographa to be lost, and

left to the church only a text which is corrupt, however slightly

it may be, and poor and fallible translations.

36. As God's word unto salvation, as " the voice of life," how-

ever, the Scriptures will abide forever, and will endure all assaults

and all tests.

I close by expressing the fervent hope that this system of " re-

formed dogmatics" may be made accessible to English readers

by a competent translation. Henry E. Dosker.

Holland, Michigan.




